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ABSTRACT

In the study, the anthropozoomorphism of zoonyms was analyzed through proverbs. They have
been used to express both positive and negative meanings in proverbs, and in some places for
both negative and positive evaluation relationships depending on the content of the text. In
lingvoculturological and axiological studies of the Uzbek language, zoonyms have a specific
semantic value. Language owners make extensive use of zoonyms when evaluating events or
people in proverbs. Images and symbols are created through the skillful use of methods of
comparison, comparison and contrast of knowledge.
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INTRODUCTION

In lingvoculturological and axiological studies of the Uzbek language, zoonyms have a specific
semantic value. Language owners make extensive use of zoonyms when evaluating events or
people in proverbs. Images and symbols are created through the skillful use of methods of
comparison, comparison and contrast of knowledge.

LITERATURE ANALYSIS AND METHODOLOGY

In Uzbek linguistics, a number of studies have been conducted covering functional-semantic,
morphological features of zoonyms, their use in speech, structural and semantic,
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lingvoculturological features of zoonymic component parema and phraseological units
[1,2,3,4,5].

Zoonyms are studied in the language under the terms zoonyms, zoomorphisms, animalisms,
zoosemisms, zoometaphores, faunonyms, anthropozoomorphisms. “Anthropozoomorphisms are
metaphors that describe man. The term zoomorphism is understood in philosophy and
archeology as the depiction of gods in human form and has been used in linguistics in the study
of zoometaphores” [6, p.29]. Also, “biomorphic codes are linguistic units that reflect human
perceptions of the animal or plant world: cunning as a fox, a young lion; zoomorphic metaphor -
words used in a metaphorical sense, denoting animals and birds: buffalo, lamb (in the sense of a
child)” [7, p.22-23].

RESULTS

In the study, the anthropozoomorphism of zoonyms was analyzed through proverbs. They have
been used to express both positive and negative meanings in proverbs, and in some places for
both negative and positive evaluation relationships depending on the content of the text. In
particular, the horse zoonym plays an important role in the assessment of human behavior,
physical and mental capabilities in proverbs.

Positive assessment:

In proverbs such as Omuune yaumu — umnune 6atipamu; Om Kapuca — oxypoa, um Kapuca —
yykypoathe horse zoonym as an anthropozoomorphism has always valued people who have been
brave and have done good to others. In the text, the zoonyms of horse and dog are used
appropriately to show the people's attitude to the virtues and vices in man. Spoken antonyms
such as ax-pit indicate that in the linguistic landscape of the language-possessors, the ax-lexeme
is embodied in the sense of prestige, while the profound lexeme is embodied in the negative
evaluation semantics (6uposza uykyp kazuma, 6up xkymn ysune uuxunacawn). The text Om monaou,
swax euoureflects the value of such qualities as courage, diligence, agility, generosity. Dwax
ypean 6unan om 6yamac: not being good is defined as a constant rule in proverbs. In the proverb,
the horse is described to wise men through anthropozoomorphism.

Negative Assessment:

Om ounueun yiunap, mys UWLIUSUH, OM MUHUO AKUHHU KY31A2YHUA, Mys MUHUO V3OKHU KY31d
thise proverbs describe people who think of today, not tomorrow. Omuu um xatimapap. It is well
known that dog anthropozoomorphism is often described as bad — greedy, hypocritical people.
The text states that a horse is sometimes a victim of such people because of the simplicity of
good people. Illepnune ynueu xam om xypxumapthis proverb evaluates cowards.

Proverbs about horses are prone to error and sin: Om aiinanu6 Kosueun monap, cyé aiaHud
épuzun; Om 6ocmatiman oecan epunu yu 6ocap. Om uauacu y3yHaueu — yzuea 3apap the proverb
states that man's physical and mental superiority over others sometimes harms rather than
benefits. “Chacha - is hair that grows from the top of a horse's hooves. Normally, strong, strong
horses have long hair and can be overwhelmed and fall while walking” [8, p.213]. Language
owners were able to create rules for themselves as a result of observing the natural movements of
animals. byn6yn ogosunune xywaueuoan — xagacea eupugpmop — the proverb is also used in the
same sense.

As anthropozoomorphism in horse zoonomic proverbs, the socio-economic opportunities of the
individual, such as career, wealth, prestige, and their various effects on human life are also
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observed: Om ynaou, xyw yuaou; Om munean omacunu manumac, Toti munean — ogacunu, Om
MUHMA2AH OM MUHCca, Yona-4ona yroupap, TyH Kutimazan myH Kutica, KOKa-Koka my3oupap.

Our people say, “Ot - mypon”. At the heart of the horse's will is a universal meaning [9, p.5].
The name of the horse in the proverbs also shows its value in the life of the people.

In addition to conveying certain information to the listener, the speaker also aims to have an
emotional-expressive effect on him. Hence, the content of the character often reflects the modal
attitude of the speaker.

The wolf - is the totem of the Turkic peoples, it is a symbol of courage and disobedience. Legend
has it that the basis of Turkish tribes was tied to the wolf, which led to the preservation of their
trust in the wolf. The main part of the trust in the wolf is associated with the birth of a child in
different groups of Uzbeks, saving his life. In the Kashkadarya Uzbeks' bells, avahli, nayman,
kuchchi, saroy, and mangit, pregnant women carry tumors from the wolf's skin, bones, and other
organs. those who missed [10, p.68-69]. All this is a symbol of the attitude of the Turkic peoples
to the wolf, and at the same time means to find prey like a wolf. It is no coincidence that the
phrase "seen by a wolf" is not used for the lucky and successful people. Hence, the wolf zoonimi
was a leader in totemistic views, describing a disobedient, courageous, resourceful man.

In the proverbs, the wolf zoonymy was observed to be actively involved in the process of
evaluating ruthless, greedy people along with brave, disobedient people. Below we analyze its
anthropozoomorphic properties:

Neutral assessment:

bemoa wopean 6ypuman, Hacubamoan xypaman.The text describes the relationship between man
and destiny, fate with the wolf zoononym.

Positive assessment:

In the proverb “Bup 6ypu ynoca monca, Yu 6ypu xo3up 6ynap” the custom of sharing the prey of
the wolf with others is passed on to people, and the value of friendship and harmony is realized.
bypu xamcoscuea ona xapamac as a continuation of a previous proverb about looking at a
neighbor. People who are loyal to their brothers and sisters are valued by the people when “bypu
oypunu épmacoa”. bypunune osusu — 6ypruoa.This proverb reflects the value of such qualities as
proportion, availability of food, diligence, agility, appropriate to human action. In the text of Z/m
ecanuoan Oypu ezanu sxwiu, Bypu opukmueunu ounoupmac qualities are given to brave,
courageous and frankly persons.Given that the Turkic peoples are a symbol of courage,
disobedience, it can be said that the text expressed intellectual and moral qualities.

Negative assessment:

Jlakmanuxk — Bup myaxu emmu 6ypunu emaxiaiou’ NacTkaul, ¥3 MaHdaatu Wynuaa xap KaHaan
E€MOHJIMKKa Tail€p: Bypu OYyponoa Kymypap, ouxys — Bypunume y3u mytica xam Kysu myumac,
€BY3, Kywin: bypu xapuca xam bumma Kyuea Ky4yu emap, TaBKM JabHAT - XaJIK HadpaTUra ayqdop
Oynran kumu: bypunune eca xam, emaca xam o23u Kou, 0arpu Toll, 301uM: Kyi 6uran 6ypu oup
o2un0a aulamac; MaBkeu oanann, amannop: Kyi kapeuwu 6ypuea ymmac and so on. The proverb,
bypuoan kypxkan oeea uuxkmac, Mnonoawn Kypkkawn cyeea mywmac, refers to the difficulties and
hardships of life.

Greedy as a dog, stupid as a donkey, fat as a pig, and so on can be displayed. It can be observed
that in different lingvocultures a certain thing is used, for example, an animal as a standard of
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constant imitation. For example, in most languages, the fox is actively used as a symbol of
deceit, deception, deceit, as a standard: cunning as a fox, xurpwuii kak nuca (Russian). Or as a
peculiar analogy of the Uzbek language, soft as a sheep, thin as a ghost, eats like a mold, works
like a dog,

These analogy standards also take an active part in the process of evaluation of the national
worldview, the comparison of world events according to national perceptions, formed as a result
of comparison.

Because man understands the world and himself through language based on universal and
national experience. At this point, the national experience determines the specific features of the
language at all levels. Because of the specificity of language, the linguistic landscape of a
particular world is depicted in the mind of the language owner, and man sees the world through
it.

The proverbs reflect the value of men and fathers in the anthropozoomorphism of camels:
Baxupox mysnune 6opu sixuu, bakupub mypeanu ynoan xam sixwu. Features such as the size of
the camel, making it long and light, were the basis for describing the father — male;
paternity:paternity responsibility: Tys xanua - spacu wynua; xyama: [ywimanune xys 6yica xam
mys oun; PvluxuﬂcaHz xam mysoan tuxui, Bupoe cenea kyamacun; humble: Kuukuna oxka mys
mu3z uykap; senior, official (positive): Tainoxkau Taiaok gema, Tainok Tys O6ymap; enthusiastic,
courageous people: Tyst - karra, SIrpunun — yHmaH xam katta Such proverbs are positively
expressed.

Tys uykca, scoil onap — unxcux, Tysa snaxka xoneanoa 6ykupu6ou —without will, Tysea xanom
oumca, momunenu 6ysap —enslaved to lust, Tysnu yuna decane, Xamma éxnu natixon xunap —
stupid, foolish,Tys0an kamma ¢un 6op — proudTysanu uymuu d6unan cyzopuéd d6yamac—haughtya
negative assessment was made in this proverbs.

Duck zoonymy has also been used in proverbs and sayings to describe human beings and to
assess human defects. “Vpoaxoaii cyedan kypyx uuxaou” — sly, “¥Ypoax muoicos” — provocateur,
“Iynénu cye 6occa ypoaxka ne 2am” - selfish, “Ilomran ypaak xam 0oy OWIaH, XaM JTyMH
ounan myurup” - hurried, the situation is described figuratively.

The goose has been involved in both aesthetic and ethical evaluation processes as a stereotypical
image. “In Uzbek folklore, the images of geese and ducks are often used side by side. In such
places, they become antonymous symbols with opposite poetic meanings [11, p.23]. For
example, in the proverbs “Vpoax 6yumaii 203 6yn, 6unum onub cosz 6yn”, “Kapea yuub 203
oyamac, 6ounukcus yii co3”, a g0OSe appears as a positive image. So, while the duck is a symbol
of ugliness in the process of perceiving beauty, in the proverb “KymHuHHHT TOBYFH FO3
KypuHap, kenuHuaru ku3” the goose reflects beauty in an aesthetic assessment.

The concept of““bad person”is also expressed in zoonyms:

Hm eneeanunu manap — act according to his ability, who can correctly assess the situation in the
way of his negative goal,

HUm bunan ytinawub oyaimac, xyuyk ouran — yinawub. “Kyuyk 6unan yirawuw” suggests that an
adult should be consulted. At the same time, the “big” sema of the dog lexeme and the “small”
sema of the dog lexeme are entering the opposition.
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HUm umaueunu xkunapoa - it is said that no good can be expected from a man of bad character.
Umnune uwu — y3mox, émonnune uwu- 0y3mox, KynHune émonu xemap, 0O0aMHUHe EMOHU
kemmac; Emon ooam myiimac; Emonnueunu xyjiimac. The same content is expressed in proverbs
that do not leave evil.

If we pay attention to the meaning of the proverbs, it is common to look at a dog when
evaluating greedy and lowly people: /Japé myna cye 6yaca xam, um munu 6unan cye uuap, Um
mykkanunu manumac, Mmoan cysx kymma—the proverbs evaluated stingy and stingy people. Zm
uzsamunu obunmac, swax — mapousmuu— in the proverb of upbringing the dog refers to
inferiority, the donkey — to stupidity. Evil people who do not know good are likened to donkeys:
Dwak cuiinazauny GUIMAc, EMOH — CUTLLASAHHU.

CONCLUSION

In conclusion, it can be said that zoonyms are one of the main linguistic units in the expression
of axiological content. These proverbs contain such moral values as “Good - Evil”, “Mercy -

Cruelty”, “Loyalty-Betrayal”, “Humility-Arrogance”, “Wisdom - Stupidity”, “Beauty — Evil”,
which serve as the basis of human axiological characteristics found its expression.
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