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Abstract. This article discusses dozens of axiological concepts that reAect the culture,
customs and rituals of the Altaians, Kazakhs and Uzbeks. The main focus of the study is
on identi¢ cation and comparative analysis of the common values of the Turkic peoples,
which have been formed since ancient times, by comparing lexical and semantic features
of these concepts. The presented analysis assesses the role of national features, traits,
rituals and aphoristic poetry, formed in connection with the peoples’ nomadic way of life,
in educating the younger generation in a worthy, morally stable form and in shaping their
national pride.

According to the intermediate result of the study, it has a high scienti¢,c and social
signi¢ cance. The Altaians, Kazakhs and Uzbeks have deep historical roots of their origin
and belong to the Turkic peoples. The article is written on the basis of a large number of
archival materials, historical documents, testimonies of ancient chroniclers and travelers.

World-wide mythological plots are most often fragmentary preserved in fairy tales,
epics, legends and legends. Generalization of such extensive empirical material would
reveal general trends and patterns in functioning of the worldview, as well as features of
consciousness of the representatives of the Turkic nomadic world.

Key words: axiology, religion, culture, traditions, syncretism, eclecticism, spirit.

Introduction

The axiological di erences between Eastern and Western cultures appear to be
that Orientals, unlike Westerners, respect nature, religious values, ancestral history,
customs, myths, and mother tongue. In particular, the Turkic peoples, based on the
traditions of the East, preserve their traditions, native language, legends, religious
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and family values. In the ancient minds of the Turks, such concepts as love for their
country, justice, family, faith, conscience, honor, generosity, honesty, hospitality
and good neighborliness played a key role in the formation and uni¢ cation of the
nation. Also, all such notions are deeply ingrained in the way of life, customs and
other values of the people.

It is known that the Altai, Kazakh and Uzbek peoples also have more com-
mon Turkic values, which have been formed since ancient times. There are also
common elements in the axiology of these peoples with the values of the Japa-
nese, Korean, Mongol and Tungus-Manchu peoples formed in the Altai period.
However, in the mentality of the Altai, Kazakh and Uzbek peoples, the regional
features formed in the regions of Central Asia and the Altai Mountains are more
noticeable, and they are dominated by general concepts related to nomadic culture
of Central Asia. It is expedient to identify common similarities and di erences in
the axiology of the Altai, Kazakh and Uzbek peoples through a comparative study
of the history, ethnic features, socio-cultural life, language, literature and folklore
of these peoples. Because in addition to the Turkic foundations, inAuence of Islam
on the historical formation of the Uzbek and Kazakh peoples was great. Since the
Altai have not converted to Islam, they have more archaic aspects of values.

Attention to the lexical-semantic aspects of concepts related to values is also
Important in revealing their true meaning.

Methodology

In the study of axiology of the Turkic peoples, a historical-comparative (compar-
ative) or eclectic approach is e ective. Because such an approach allows us to ¢nd
solutions to the problems of syncretism and uncertainty formed in di erent historical
periods, to identify common and only speci¢,c aspects of many objects under study
and draw clear conclusions about them. Eclecticism, on the other hand, allows for
creation of new systems from di erent religious, cultural, and linguistic systems that
have taken shape in di erent eras. In fact, in axiology of these peoples, the elements
of Buddhism, Burkhanism, Lamaism, Christianity and Islam, as well as nomadic
culture are mixed and it is impossible to analyze them with a one-sided study.

Although the values of the Altai, Kazakh and Uzbek peoples are united when
their common Turkic features are studied, they are completely di erent in terms
of today’s religious features. Because every religion creates new moral norms on
the basis of its teachings. That is why today axiology of the Uzbek and Kazakh
peoples is based on Islamic morality, and the Altai values are based on elements of
Christian morality and traditional religious beliefs.

Main Part

The history of the values of the Turkic peoples dates back to ancient times,
and, of course, their elements are reAected in the heroic epics, folk aphoristic po-
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etry, which have been preserved since that time. Turkish legends have always had
an educational value, and they have always played an important role in such moral
qualities as loyalty to motherland, struggle for freedom, honesty, generosity, gen-
erosity. Glori¢ cation of such moral qualities also played a great role in formation
of the nation. Kazakh scientist K.K. Begalinova writes: “... history shows that for-
mation of the Turkic peoples took place on the basis of great ethno-cultural values.
High spirituality and morality were characteristic of the Turks, who embodied such
qualities as original beauty, generosity, justice, based on centuries-old material and
spiritual experience of their ancestors” [1, p. 102].

Information about the Turkic peoples is found in ancient European, Chinese,
Indian written sources, in the Orkhon-Enasoy rocks. However, the study of axiol-
ogy of the Turkic peoples begins with Mahmud Kashgari’s Devonulugatit-turk. M.
Kashgari in his work cites and interprets hundreds of phrases and words related to
the character and customs of the Turkic peoples. For example, Y& xarca wr xarap
that is, in a single article, «If a guest comes, welcome», he was able to make an
argument justifying the hospitality of all Turkic peoples. Yusuf Khas Hajib also
emphasizes that human dignity is de¢ned by knowledge in his work “Qutadgu-
bilig”: The scholar also calls people to faith, justice, the right word, generosity,
hospitality [2, p. 43].

Today the works of such great scholars as M. Kashgari, Yusuf Khas Hajib,
Ahmad Yassavi, Alisher Navoi have become the heritage of all Turks, including
the Altai, Kazakh and Uzbek peoples. Although in some ways it reAects the general
concepts, in fact, at the heart of their works are moral education of children, call
to values.

A fundamental study of axiology of the Turkic peoples begins in the second
half of the nineteenth century. For Tsarist Russia, which has been gradually col-
onizing the Turks in Central Asia, Siberia, and the Altai since the Caucasus, it
would have been useful to study the values of the peoples it included. Therefore,
during this period, Russian scholars began a comprehensive study of language,
literature, historical monuments, numismatics, ethnography, folklore and way of
life of the Turkic peoples. V.V. Radlov, Ch.Ch. Valikhanov, N.F. Katanov, scientists
of Russian-Turkish origin, such as Gabyashi, carry out a great deal of fundamental
research in this ¢eld.

Scientists like B.A. Bogoroditskiy, S.E. Malov, N.A. Baskakov and
E.D. Polivanov have continued to work on this. It was during this period that the
study of the culture of the Altai, Kazakh and Uzbek peoples developed. Although
research in Tsarist Russia and the Soviet era aimed to gain dominance over indig-
enous peoples and keep them more in their colonies, it also played a major role in
the peoples’ understanding of national identity. Gradually, national cadres began
to emerge to deal with history, ethnography, folklore, and values of the indigenous
peoples. It was during this period that the greatest epics of the Turkic peoples,
such as Manas, Alpomish and Gorogly, were studied. H. Zarif, M. Auezov, F. Ur-
manche, T. Mirzaev, Sh. Turdimov, J. Eshonqul, M.A. Burangulov, K. Mergen,
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M.M. Sagitov, N.D. Shunkarov, J. Bekmuxamedova, S.S. Surazakov and scholars
such as T. Sadalova, N. Tadina have made a signi¢cant contribution to the com-
parative analysis of folklore literature, which is the largest source of national cul-
ture and morality [3, p. 180]. Turkish scholar Metin Ergun was the ¢ rst to make a
comparative study of all Alpomish epics on the basis of the Altai epic Alp Manash.
This, inturn, rea  rmed genealogically that the foundations of the nations that had
been torn apart as a result of colonial policy had one [4, p. 77].

Research on national identity, cultural values and languages of the Altai, Ka-
zakh and Uzbek peoples began to gain momentum after 1991. The independence
of the Republics of Uzbekistan and Kazakhstan, the establishment of the Altai Re-
public in the Russian Federation in 1992 laid the foundation for national revival of
these peoples. In the Republics of Kazakhstan and the Altai, the ¢eld of Altai stud-
ies, Turkology, ethnology has developed. Although research on ethnic origin of the
peoples has not been su ciently developed in Uzbekistan since independence, it
has resumed as part of post-2016 science reforms.

Turkic peoples have always been committed to their values. According to his-
torical sources, Ishbarakhan, the Hakan of the Blue Turks, was defeated in 584 in
a battle with the Chinese Emperor Su Wen-di (Han) and was forced to make peace
with him [5].

At that time, Chinese rulers wanted whichever nation they defeated to adopt
their own culture, including wearing Chinese clothes and demanding that they fol-
low their customs. Naturally, Sui Wen-di (Han) makes the same demand of Ish-
barahan. According to Turkish scholar Kafesoglu, Ishbarahan replied: “I can pay
you tribute and give you valuable horses. But | don’t change my language, | don’t
exchange our braided hair for your sparse hair, I don’t want my people to wear Chi-
nese clothes, | can’t make Chinese customs my own. It’s impossible, because my
people take it very seriously; it’s like a bullet in their heart”. The Altai, Kazakh and
Uzbek peoples are also the descendants of the Blue Turks, who remained faithful
to their values.

Uzbek scientist N.Jurakoziev writes, “According to the ancient Turks’ ideas
about the world, the world is constantly moving and renewing. The main function
of the universe, the continuity of life, is manifested in its renewal. Man, too, as
a small part of this universe, had his own way of life and values”. Values, on the
other hand, made it possible for the spiritual existence of nations to take shape [6,
p. 99].

The values of the Altai, Kazakh and Uzbek peoples are most clearly reAected
in the paradigm of Turkic and ancient theology. In fact, values are also formed on
the basis of Islamic culture but this paradigm does not apply to the Altai people. In
contrast, elements of Buddhism, Burkhanism, and Lamaism are more common in
Altai axiology. Therefore, we ¢ rst focus on the elements of theology.

If we look closely at the history of the Turkic peoples, especially the ideo-
logical aspects of that history [7, p. 47], we see that the ideology that has left the
deepest mark is the ideology of theology. But this religion gradually came out of
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circulation and was forgotten. As a result, only a few peoples living in the north
managed to save it. The Altai are one of the peoples who have maintained the reli-
gion of divinity. Therefore, we will analyze the elements of the religion of theology
according to the source of the Altai.

Theology is considered a neological doctrine today as a phenomenon of the
culture of the Turkic peoples and is divided into three worlds according to its cos-
mogony: Upper (Blue), Middle (Above) and Lower (Underground) [8, p. 203].
God is the chief deity of religion. Early Thoughts on Religion or Tengriism, lexi-
cal-semantic analysis of this word, taken from Valikhanov, can reveal the content
of the all-Turkish paradigm [9, p. 443].

The lexeme «God», in its essence and meaning, can form a common under-
standing of all Turks as a value. Because this term is used lexically by all Turks.
But there are di erences in the pronunciation of the word according to the dialects.
In the Kipchak dialect of Altai, Kazakh and Uzbek, the lexeme of god is pro-
nounced in the same form as «god». Theonyms related to the religion of the God,
such as Ulkan, Yerlik (Jerlik), Kelagay, Tulan, Qulan, have remained the same in
the minds of all three peoples. Ulkan is the goddess of the earthly world, Jerlik is
the goddess of the underworld, Kelagai is the mediator between the shaman (whip)
and God, Tulan (male) and Qulan (female) are the devils who mislead people

Among the Altai, Kazakh and Uzbek peoples, the name Ulkan is still preserved.
Uzbeks often have such variants as Ulkan, Ulkanoy, Ulkannazar [10, p. 28].

Belief in the goddess Erlik (Jerlik) was preserved in the ceremonies and fu-
nerals (seventh, fortieth, and year) of these peoples. The Turkic peoples feared the
condition of the dead in that world (underground), or more precisely, the punish-
ment of Erlik, and sacri¢,ced for him. The ceremonies of the third, seventh, fortieth,
and year of the funeral are formed on this basis. Although Kazakhs and Uzbeks
today practice monotheistic Islam, these rituals have survived.

The term «future» refers to the demons who are the helpers of a shaman, the
mediator between the God and a shaman. Shamans usually call the «Kelagyi» in
the rituals of con¢nement, staring at the sky and waving their circle. This is also
the case with the fortune-tellers and neighbors who survived in the Turks who con-
verted to Islam. Kelagayactually means «Kelagol» in Turkish and is pronounced as
«Kelagay» in the Kipchak dialect.

In fact, the auxiliary demons of shamans may be called di erently, for exam-
ple, albasta, invisible, or evil, but the future may have become a theonym due to the
repetition of the word “kelagai” in order to summon them. «Kelagay» also means
«unwise» in the Shora language, and this in some ways corresponds to the qualities
of the auxiliary demons of shamans. The tandem images of Tulan and Kulan are
also preserved in Kazakh folk mythology. In the mythology of the Altai and Ka-
zakh peoples, Tulan is a male and Kulan is a female devil [11, p. 2]. Unlike mono-
theistic religions, Tulan and Qulan are not portrayed as rivals or enemies of God.
On the contrary, he is portrayed as a humorous demon who leads people astray and
leads them into sinful deeds. Although these names later lost their lexical mean-
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Ing, in some cases these names reappear. In one of the most popular Kazakh folk
tales, Aldar Kosa and the Devils, Tulan is portrayed as a male devil and Kulan as a
female devil. Such images are not found in Uzbek and Altaic folk tales. However,
in Kipchak dialects, especially in Surkhandarya dialect, the concept of «tulan» is
often used in interaction. If young people and children do something unpleasant or
touch each other, instead of reprimanding, «Is Tulan pushing you?» is used. In the
same way, among the people, «If Tulan doesn’t push you, will you push Tulan?».
The word reprimand has also survived. But it is used in the sense of provoking the
devil, letting the devil know. Qulan, like in Kazakh language, is derived from the
root «gqu» meaning «swanx» and is synonymous with words such as swan, chase.

The ethnology of the Altai Kazakh and Uzbek peoples also have a lot in com-
mon. For example, the seeds of the tolangit, crow, juz, nayman, and ax are found
in all three nations. The hab of the Turkic peoples is a seok ethnos, and they have
formed a special character. For example, tolangits - warriors, crows - smart, nay-
mans - are mentioned as stubborn and a leader who stands by his word.

All-Turkic traditions, customs and various ceremonies also play an important
role in axiology of these peoples. Although Kazakhs and Uzbeks converted to Is-
lam and Altai to Christianity, they retained all-Turkish traditions.

It is well known that the life of steppe peoples was unique and their way of
life required constant vigilance. Being prepared for battles that start suddenly, vig-
ilance against various invasions and robberies, was considered a vital necessity.
This vital necessity required qualities such as agility, speed, agility, and especially
horsemanship. Therefore, in the life of these peoples, games such as kupkari (root
wolf), wrestling, archery, horse racing, subjugation of the wild horse played an
important role as a vital necessity.

The wedding ceremonies of these peoples are also a common Turkish value.
In all three nations, family is considered sacred. Special attention is paid to up-
bringing of children, their future. Therefore, in every family, «xnaming», «cradle»,
«cradle wedding», «nail wedding», «haircut wedding», «¢rst step (tusaukesu)»,
«muchal wedding», «marriage» are weddings. (Islamic ageedah and sunnat wed-
dings were adopted only by Uzbeks and Kazakhs later.)

Folklore and aphoristic poetry also play an important role in the growth of
the linguistic richness of these peoples, formation of their national character and
values. They reAect history, language, culture, art and all the values of the people.
The epics inspired people to love their homeland, to be heroic and generous. The
children grew up listening to epics from akyns (bakhshi). From the heroes of the
epics they learned courage, bravery, devotion to parents.

The Altai, Kazakh and Uzbek peoples are united by the epic Alpomish. This
epic is called «Alp Manash» in Altai, «Alpamisbatir» in Kazakh and «Alpomish»
in Uzbek. The history of the epic «Alpomish» dates back to the time of the oldest
Turkic khanates. According to the analysis of the hypotheses of folklorists and the
events in the epics, the events in the Alpomish epics mainly covered two periods:
VI - VI centuries and XVI - XVII centuries. But this does not mean that the epic
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«Alpomish» did not exist before. Because, in epics of Alpomish and Homer’s epic
of the Odyssey, Zhirmunsky compared the plots of the epic with the Odyssey and
the Oguz-Kipchak, heroic epics The Book of the Fearful Father (Kitabidedam Kor-
kut) and noted their genetic similarity. Thus, the history of the epic «Alpomish»
dates back to the VIII century BC.

There is a plot from the Kazakh epic «Alpamisbatir»: Boybori’s wife, who had
not had children for a long time, became pregnant with Alpomish while returning
from a visit to Analighazrat Sultan (Ahmad Yassavi) and other saints. When Boy-
bori and Analig return home, they celebrate their joy and everyone starts bringing
presents to their house. Until then, there was no custom in the steppe called «belly
shashu». On this day, the people celebrating the joy of Boybori and Analiq start the
custom by bringing them presents that do not ¢t into their joy. It seems that the be-
ginning of many traditions and ceremonies is connected with folklore. In addition,
it is this ceremony that strengthens such qualities as unity among women, support
for each other, sharing the good days [12, p. 14].

Proverbs and sayings also played an important role in shaping the rules of eti-
quette and moral qualities in the new generation. For example, the Uzbek proverb
«The crow does not bite the crow’s eye», the Kazakh proverb «The crow does not
bite the crow’s eye», and the Altaic proverb «The raven does not bite the crow’s
eye» had a great inAuence on the formation of morality in young people. It is ob-
vious that the proverbs of all three peoples are based on unique Turkish values and
ideas.

In addition, these proverbs contain open meanings that call young men to gener-
osity, eloguence and courage, and condemn cowardice and other negative qualities.

For example:

The young man will not back down from his words, from the footsteps of a
lion, or the word is a bullet.

When proverbs such as eloquence and courage are glori¢ed, (the axis of the
otmas is six cubits), the situation of cowards is described in such articles.

It is very di cult to determine when the articles on Turkish rights began to
take shape. Because it is di cult to keep speci¢ c dates in the oral tradition of the
people, because certain historical periods and historical events are not reAected in
these works. Only one thing is clear, the aphorisms were formed together from the
period of national formation of the Turkic peoples. This goes back to very ancient
times. Proverbs and riddles are derived from relatively larger fairy tales, legends,
and epics.

Conclusion

National values are the unique code of a nation, the source of all existing rules,
norms and beliefs necessary for the peoples to understand their national identity.

National values are formed in cultural and historical processes under inAuence
of religion, statehood, events, famous heroes, education, literature and art. It matures
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and develops in historical processes, and sometimes undergoes changes that are es-
sentially subject to prohibitions. One is replaced by another. But they will not disap-
pear completely. It forms and maintains a syncretistic layer in society and thought.

A comparative analysis of axiology of the Altai, Kazakh and Uzbek peoples
shows that these peoples are genealogically unigue. Common history, ethnic sim-
ilarities, a single language family, folklore and aphoristic poetry unite them. But
historically, their development has not been the same. Under inAuence of di erent
religions, states and events, they changed and became alienated from each other.

In recent years, philosophers, historians, ethnologists, along with the study of
historical sources, have also achieved results by analyzing ethnic culture, way of
life, folklore and literature of nations, because they have hidden values. Values are
the value, the existence of a nation.
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Bypanos A., HypmyxameroBa K.
AurTail, Ka3ak KoHe 030eK KYHIbLJIBIKTAPbIH CAJBICTBIPMAJbI TAJIAAY

Anoamna. TYPKi Xa/bIKTapbIHbIH OPTaK MypacbiH 3epzeney apKblibl XaNblK TapUXbiH,
Xafbl MeH O-CaHaCblH, TaHbIM-TYCIHIrH, 3THUKaNbIK YKCac KaybIMAACTbIKTapablH, Genrini
Oip TapUXn-MBAEHN KEHICTIKTeri TYPMbIC-TipLLINIriH, 6pKeHNETIH aHblKTayFa 6onagbl. AnTan,
Kasak >xaHe 8306ekTep Ty6i 6ip TYPKi Xa/bIKTapblHa Xaragbl. XXYMbICTbIH HOTUXKECI 60MbIHLLIA
ANIEYMETTIK XoHe FblIbIMU TaXKipOMenik mMaHbI3bl 6ap. 3epTTey 6apbiCbiHAA apXUBTI MaTepu-
anfap MeH Tapuxu KyxKatTap, KeHe >afirepsiep MeH casxarllblnapablHia eHoeriHe TOKTaFaH.

TypKi Xa/bIKTapbl eXenieH o3 eHepiHe KaTTbl MaH GepreH, TiNAl KYPMETTEreH, LWeLleHAIK
eHepfi ofapbl GafanaFaH. Bbyn Makanafa anTainblKTapiblH, Kasakrap MeH e306eKTepaiH,
M9eHWNETIH, CanT-AsCTypfiepiH KepCeTeTiH  aKCUOMOTUANbIK YFbIMAAP KapacTbipblnaibl.
3epTTeyae OCbl YFbIMAAPAbIH, NIEKCUKA/IbIK XaHE CEMaHTUKa/IblK epeKLUenikKTepiH canbiCTbl-
Py apKbliibl eXenri fayipLeH KanbiNTackaH TYPKi XaNblKTapblHbIH, OpPTaK KYHAbUIbIKTApbIH
aHbIKTay MeH Ca/lbICTbIpMasibl TasiAayFa

XKannblaneMaik MMhosorvsinbiK CKOXKETTEP KeOIHeCe TYPKI Xa/bIKTapbIHbIHepTerinepiHae,
anocCTa, aHbl3aapblHaa Y3ik-y3iK cakTanfaH. OcblHAal ayKbiMAbl IMMMPUKabIK MaTepuanpl
Gaca Haszap aydapafbl.Xannbinay AyYHUETaHbIMHbIH KbI3MET eTyiHAeri »annbl YpAicTep MeH
3aHAbIbIKTapAbl, COHAal-aK TYPKi Kelwuneni anemi eKifnaepi caHacbiHbIH, epeKLLeniKTepiH
aHbIKTayfa MyMKIH/IK 6epep eai.

¥cCblHbIFaH Tangayda XanblKTapiblH HaMOZOMOrUANbIK emip canTbliHa 6GainaHbl-
CTbl Ka/IbINTackaH YATTbIK epeKLUenikTepi, canT-A4acTypniepi ecKeseH ypnakTbl binaiblKTbl
Topbueneyae, YITTbIK MaKTaHbILWbIH KabINTacTbIpyaFbl pesni 6aranaHaip!.

Tyitin co30ep: Akcvonorus, [iH, MafeHVET, A3CTYP/Iep, CUHKPETU3M, IKNEKTUKA, PyX.
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Culture. Values and Intercultural Communication

Bypanos A., HypmyxameroBa K.
CpaBHHMTEJbHBIH AHAJN3 HAIIMOHAJBLHBIX IEHHOCTEN ajTalleB, Ka3aX0B U Y30eK0B

Annomayus. B faHHON cTaTbe paccMaTpyBatOTCS AECATKM aKCUONOTrMYECKNX KOHLIEMLWIA,
OTpaXKaroLLMX KynbTypy, 00bl4an U pUTyanbl anTaiileB, Ka3axoB M y36ekoB. OCHOBHOI aKLEHT
B MCCNeA0BaHNE COCPEAOTOUEH HA BbISIBNEHUM U CPaBHUTENIbHOM aHann3e O6LUMX LIEHHOCTEN
THOPKCKMX Hap0aoB, CHOPMMPOBABLLMXCS C APEBHUX BPEMEH, MYyTEM COMOCTaBNEHMS NIEKCHYeE-
CKMX N CEMAHTUYECKMX OCOOEHHOCTEN 3TUX NMOHSATUIA.

Mo NpoOMeXyTOUHOMY Pe3ynbTaTy MCCeA0BaHMSI UMEET BbICOKYH) Hay4HYH W COLMalb-
HYI0 3HaYMMOCTb, anTalilbl, Ka3axu 1 Y36eKn UMEHOT FNyO0KMe UCTOPUYECKNE KOPHW CBOErO
MPOUCXOXKAEHNSI N OTHOCATCA K THOPKCKUM Hapogam. CTaTbsl HarmmcaHa Ha OCHOBE 60/bLIOro
KONMYECTBA apPXMBHbIX MaTepuanoB, MICTOPUYECKUX AOKYMEHTOB, CBWAETENbCTB APEBHUX NETO-
MUCLLEB 1 NYTeLLeCTBEHHMKOB. O6LLEMPOBbLIE MU(OIOrMYECKINE CHOXKETBI Yallle BCEro (pparMeH-
TapHO COXPaHW/INCh B CKa3ke, anoce, npefaHusx 1 nereHgax. O606LLeHMe Takoro 06LLIMPHOrO
3MNUPNYECKOrO MaTeprana no3Bo/nN0 Obl BbIABUTL 06LLUME TEHAEHUMN N 3aKOHOMEPHOCTU B
(hYHKLMOHMPOBaHMN MMPOBO33PEHNS, a TakoKe 0COOEHHOCTY CO3HAHWS NPeACTaBUTENEn THOPK-
CKOro KO4YeBOro Mupa.

B npeactaBneHHOM aHanM3e OLEHMBAETCS POfb O6LLEeHALMOHaNbHbIX OCOGEHHOCTEN,
4epT, CPOPMMPOBABLLNXCS B CBA3M C HOMAANYECKNM 06Pa30M XKN3HM HApPOAO0B, B BOCMUTaHUN
NoApPacTatoLLEro MOKONEHUSA B JOCTOWHOIA, HPABCTBEHHO YCTONYMBON (hopme 1 B hOpMUPOBa-
HWUN Y HUX HaLMOHaNbHOM rOpAoCTH.

Knroueesvie cnoea: akCNONOrns, Pennrus, KynbTypa, Tpaguumns, CUHKPETU3M, 3KNEKTU3M,

oyX.



